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numerical meanings (gematrias) to convey mystiiﬂl_ messages.! One
of his books, Sefer ha-Ot, or “Book of t.hc Sign, _18 SPE(?lal‘ exactly
because of the permanent usage of peritextual hints pointing at 3
parallel narrative. : . )

The purpose of this paper Is to present some of these cases
from “Book of the Sign,” especially those related to the semantic
field connected with the notion of the angel Mez‘atrvfz, known also
as Yahoel, This mystical figure plays a singular role in .tl}e gem-aral
system of R. Abulafia’s thought and is mentioned explicitly or im-
plicitly throughout the text of Sefer ha-O%. =y

The Kabbalistic work Sefer ha-Of survives in eight manu-
scripts.2 It is not a typical work of R. Abulafia; most of the content
is related to apocalyptic visions regarding the redemption of the
Jewish people from the bondage of Edom, tepresented by the pope
and Rome. The main figure is Zecharyahu, R. Abulafia’s alter ego
who experiences several mystical encounters with the angel Yahoel,
or Metatron. Apart from the plain narrative, this theme is conveyed
in several concealed modes of coding. Crucial for our discussion
here is the fact that the text is filled with paratextual/peritextual
values designed to encode specific esoteric meanings—mostly nu-
merical (gematrical). The authot’s clear intention was that the ma-

jority of such hints should relate to the name YHVH (gematrical
value 26) and its multiples:

! The biography of this Kabbalist has been presented in a plethora
of publications. See, for example, Moshe Idel, The Mystical Experience in
Abrabam Abulafia (Albany: State University of New York Press, 1985).
More recently, see Aryeh Krawczyk, Krew, orchidea, atrament - en;oﬁz@'a i
heantoskopia w “Sefer ha-Ot”, Ksigdze Znaku” R. Abrabama Abulafii (1240-
1292) : edyga krytyezna, Humaczenie tokstu (Warsaw: Zydowski Instytut His-
toryczny im. Emanuela Ringelbluma, 2018).

? Presented illustrations are taken from M
Library, provided here with permission of the
of the manuscripts and a summary of the boo
of my previous publications: A. Krawczyk,

“S¢fer ha-Ot. Preliminary Insights on a Critical
Onarterhy 2 (2015) (254): 281-314. Some of the dat
been incorporated here in a revised version,

s. Munich 409, Bayern City
owner. A detailed overview
k has been discussed in one

Edition,” Jewish History
a from that Paper have
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1) 52 = 2 x 26: the value for Yahoel, an angel identified with
Metatron

2) 78 = 3 x 26: value of Ana YHVH and/or Ani VHV —
names read during Hallel and Hoshana Rabah

3) 91 = 35x 26 =7 x 13 = value for yichud of the names

YHVH (26) and Adonai (65), which combined gives the
name YAHDVINHY (91).

Paratextual values® found in the manuscripts are designed to lead
towards polysemantic gematrical patterns inherent in the text,
where the key matrix is comprised of the numbers 26, 52, 78 and
91. We may propose, therefore, that what unifies Sefer ba-Ot
throughout all of its complex strata consequently builds up to the
coding chain for Yahoel and YAAHDVINHY, a semantic field that is
submerged in the literal text and plotted even deeper on a gematri-
cal level.*
The peritextual values in Sefer ha-Ot ate:
- Dots indicating that the gemattical meaning is to precede
the literal meaning of the verse
- Dots above letters indicating a special meaning assigned to
them
- Notes about &7 #-ktiv
- Enlarged/diminished letters
- Marginal notes

In the following three sections of this papet, I would like to present
the paratextual values related to the gematria of 26/52, 78 and 91,
tespectively. These are three representative, though not exhaustive,
examples regarding the leading Metatron /Yahoel theme.

——

? Followed by D. Abrams’s insights on textological method?logy to
be applied to Hebrew manuscript analysis. See Daniel Abrams, “Ixabb@s—
tic Paratext,” Kabbalgh 26 (2012): pp. 7—24, and the monumental Danicl
Abtams, Kabbalistic Manuseripts and Tasctual Theory: Methodologies of Textual
Scholar, ship and Editorial Practice in the Study of Jewish Mysticism (] erusalem:
Magnes Press, 2010).

* These paratextual values are best visi
from which excerpts are provided here.

ble in the Hebrew edition,
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GEMATRIA OF 26 AND 52

Meaz or Mehaz? How is Yahoel hidden in the first verse of
Sefer ha-Ot?

PARATEXT CASE: a word annotated with a dot above a he that
was written in place of an a/f. This paratext COnveys the following
encoded messages:
- Encoding of gematria 52 for Yahoel, Eliyabu, Ben, YHVH
YHVH, etc.
- Allusion to the biblical verse concerning Moshe’s staff, a
famous &7 and A# case in the Torah text. In the passage,
m-h-z is to be read as z-z-h. As per the Masoretic note, this
is to be pronounced as ma-ge (“what is it”): “YHVH spoke
to him: what is it in your hand? He said: a staff.”

QOuote from Sefer ha-Ot
“I have separatedS the speech of YHVH? from then—from the day
I got the knowledge of His Name until today. Still I will make my-

5 Ex. 4:2.

¢TI follow the view of T. Sikora, who proposes translating &adosh and
its derivatives not using theologically biased terms like “saint, sanctified”
but using more precise meanings of “separation and discernment, unique-
ness”’; this is well supported by logic provided in Rashi’s commentary on
Lev. 19:1-2: kedoshim tibyn, “you shall be separated.” Methodologically,
such an application is also cortoborated in Oskar Goldberg, Die Wirkkich-
keit der Hebrier (Berlin: David Verlag, 1925; Wiesbaden: Harrassowitz
2005); see this source for the most well-known scholarly approach. :

7 Et pi YHVH is a fixed Tanachic phrase. See: Num. 14:41; 20:24;
22:18; 22:28; 24:13, Deut. 1:26; 1:43; 9:23, 1 Sam. 12:14; 12:15: 1504, 1
Krl. 1:13. Although it would literally mean “the mouth of YH'VH’.’ ,
follow the Onkelos indication to render it like memra da-Hashem and il
memra da-Hashem. Thus, there are three options for translation: s

- Ihave separated the speech of YHVH ‘

- I have separated the mouth of YHVH

- With my lips I have separated YHVH

I would like to thank Ewa Gordon for hintin t
biblical data. gat the aforeInt:ntioned
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self umf?:le in His Name and through His uniqueness I will revive
in truth.

t
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The first stanza is immediately striking for its extraordinary spelling
of the term mehaz, which is supposed to be read as meaz “from
now.” H. Hames states: “Given the importance of letter notation
for Abulafia, and taking into account the possibility of scribal error,
the fact that this same spelling appears in the first two stanzas of
the work, would seem to suggest that it is meaningful. Given Abu-
lafia’s preponderance® for playing with letters, it is possible that
there is a double entendre here (or perhaps 2 gri’ and k#y) — read
‘then’, but understand ‘from beb zayin’ referring to year 5007 (1247)
or when permutated ‘from the year ged in othe_r words from the
twelfth year (zayin = 7, heh = 3)- This could poss%bly be a reference
to his childhood implying that at the age of 12, in 125?, he began
studying with his father, or perhaps refer to the visions in late 1270
when he was first awakened to the potential of the divine names,
really closer to eleven rather than twelve years after his first awak-
ening in 1260.” 9

8 T assume H. Hames meant here “PropenSity'” :
9 Harvey Hames, “Three in One Of One That is Three: On the Da-

ting of Abraham Abulafia’s Sefer ha-Ot,” Revue des études juives 165, no.1-2
(2006), 182.
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I agree with Hames that the case under discuss%on 18 an obvi-
ous instance of &7 and &ty a claim of scribal error is unsubstanti-
ated, as all manusctipts follow this intentional Writing: Ht?wever,
we disagree on the proposed meanings, as such a spelling is most
certainly placed here to hint at a gematria of 52 (=Yahoel, 2 X 26,.
Ben, Eliyahn, etc.) and, more importantly, to yet another classic &r
and &y stemming from the Torah, namely 7-4-z. Per the Masoretic
note, this is to be read as ma-ge (“what is it”): “YHVH spoke to
him: what is it in your hand? He said: a staff.”’1? In light of this ob-
servation, the most plausible, approptiate strategies for decoding
are through the juxtaposition of parallel Torah and Sefer ha-Ot
meanings and through tracing the modelling of Zecharyahu on the
figure of Moses. When these strategies are applied, decoding of the
passage includes the following:

- In the Torah, Moses speaks with the Name (26; anagram-
matic relationship between Moshe and Hasherz: DWN 1WN). In Sefer
ha-0t, Zecharyahu speaks with Yahoel (52 = 2 x 26) in his prophet-
ic vision.

- Moses embarks on his mission to free the people of Israel
from Egypt and the Pharaoh. In Sefer ha-Of, Zecharyahu sets off on
a similar enterprise to free the Jews from the bondage of
Rome/Edom and the Pope.

- The gematria for mateh (“staff ) is 54 (52+2); in line with R.
Abulafia’s methods, one could perform experimental substitution
of this word and instead insert be-Yahoel! (“in/through /with the

10 Ex, 4:2,

' Obviously, one could insert here Ben, Eliyahu, Libecha etc.. but
this is not the place to build up some elaborated exegesis. Rather, i am
following 2 plausible method of revealing the hidden data
ential understanding, as likely intended by the author
However, other variants are likewise justified. Also, notio
“the staff”’ resembling the shape of the sign of his for
portance. This interpretation is corroborated by other sources, too, For
example, see chapter 5 in Agata Paluch, Megalieh “Amugot: The Engch.
Metatron Tradition in the Kabbalah of Nathan Neta S hapira of Kraggy (1585
1633) (Los Angeles: Cherub Press, 2014), esp. pp. 179188 and the liters.
ture cited therein (mainly M. Idel, as noted on p. 33 and on) in which the

through experi-
of Sefer ha-Ot.
ns of Yahoel and
chead are of im-
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ass%stance of Yahoe!’) or be—Y_,HVH YHVH (“in/ fhroreh)
assistance of YHVH YHVH”). Let us apply this substitution and
rranslate Ex. 42 in a Kabbalistic vein, as follows: “YHVH (26)
spoke to him: Yahoel (52) in your might.12 He said: through Yahoel
(52)” ot “YHVH (26) spoke to him: YHVH YHVH (52) in your
might. He said: through YHVH YHVH (52).”12

- As Moses is given the Torah on Sinai, so, too, Zecharyahu
receives the call to write the “Book of the Sign,” which he receives
by inspiration in, among other places, Messina: mi-Sinai.\*

- The notion of “staff/sceptre” is central in Sefer ha-Ot, as the
sign itself is described as “resembling the staff.” However, the
terms used throughout the book are make/ and sharbit, as if to stress
even more within the Rambam’s mode of “revelation through con-
cealment’5 that mateh is hinted at by a petitextual and gematrical

relationship of Metatron to Moses’s staff (or rod) is discussed (pp. 179—
182, n. 86). R. Natan Nata Spira (ot Shapiro) utilizes notions stemming
from the chasidei ashkenaz tradition that is the common source of R. Abu-
lafia’s ideas. However, an explicit connection between the gematria of 54
(mateh) and 2+52 (be-Yahoel) within the context of Ex. 4:2 is not indicated
in Paluch’s study. _

12 A translation of be-yadeicha, lit. “in your hand,” as “in your might”
is corroborated by the Rambam’s proposals, as presented in Moreh
Nevuchim.

13 T et us keep in mind that in the preceding verse, Ex. ..’;:1.4, Moses
encounters for the first time Ehyeh asher Ebyeh, the Name that is itself dual
in its inherent dynamics. See also Paluch, Megalleh ‘Amugot, 85—88,'wherc
the reference to the gematria of 52 in the context of the early cb@del ash-
kenaz tradition of Commentary o the 70 Names of Metatron 1s discussed.

Again, as this source must have impacted R. Abulafia greatly, it further

is pertaining specifically to Sefer ba-Ot.
e e T k1 nalogy for R. Abulafia-Moses

14 Themes pointing directly to an 2 | .
with reference topthe Ve;gy act of yprophesying have been dlscussed' ‘m AI_.
yeh Krawczyk, “Zdejmowanie zastony jezyka. Tora prorocka Mojzesza 1
prorokowanie Tora Abulafii,” Hermaion 2 (2013): 28-38. - |

15 Adopted aptly by R. Abulafia in many places in his theoretical
wotks: for example, Sitrei Torah. See Elliot Wolfson, Abraham Abulafia—
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level of coding and points to an even more important figure: Meta-

tron.16

GEMATRIA OF 78

Ani va-Hu or Ani Vaho? The secret of Hallel on Sukkot and
the unification of Name 72 with YHVH

PARATEXT CASE: enlarged font in the word 4o (=.25), immedi-
ately followed by Ani VVHV. Both exptessions hint at Meta-
tron/Yahoel/Naar.

Quote from Sefer ha-Ot
“Thus spoke about this!? YHVH, E/kei Istael: Do not fear the en-
emy, because I, VHV’ we will fight him to save you from his
hand.”

Kabbalist and Prophet: Hermeneutics, Theosaphy and Thenrgy (Los Angeles: Che-
rub Press, 2000), 23 and 83-86.

16 Sec? also Robert Sagerman, The Serpent Kills or the § erpent Gives Life:
The Kabbalist Abmba.m Abulafia’s Response to Christianity (Leiden: Brill, 2011),
212-216 and espeaall.y p: 214, where exactly the same passage from Ex.
4:3 about “the staff’ is discussed by R. Abulafia in his Sitrei Torah p. 33:
“And it was said (Ex. 4:3), ‘Put your hand out and seize it by the ta1’1 3 And
he put out his hand, and caught it, and it became a rod in his hand (.19:):)
[This should be read] ‘In twenty-six (™ 9”33),” because with e hi.
hand (1”821 1"12) are, ‘In his hand are six (" §723). Note that “l.n” "
representative of Metatron in many Kabbalistic and midrashic tragj e

"7 Note the enlarged font in the word ko (=25), Followin t:l(?ns.
kollel rule, it has a gematria of 26, See also R. Abulafiz’s §. S o
where £o is also presented in a special manner, in a similay ¢ eﬁ”i ba-Yashar,
text. Ye:t again, this is corroborated by the common strata ,of? V; aFmty -
nag, as mter[?reted by R. Natan Spira: see Paluch, Megalleh <4 chaside; a.rb/é.e_
the same vein, From our perspective, the evident source in 7muqot, 182, in
connect all these ideas (ko, Metatron, dual-subjec ivity, te] the- Torah to
of YHVH, etc.) is Gen. 22:5 from Akedab, read dugipe, - 818l aspect
Vaani ve-hanaar nelcha ad ko (“I and the youth wi]| & cach daily Shachrit:

Yet another epithet for Metatron,/Yahoel js Naary,
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f. 31b

This gematria of 91 is also hinted at in a paratextual, special divi-
sion of the word va-fefge, whete #ze gives the value of 91; this is one

among several other instances of hidden encoding of this value in
Sefer ha-Ot.

e |

e i ,

Additionally, paratextual value is visible in how the word /-
yeshuatchah is split: a double yud appears and a final /e is added with
o matk of nekudab meal ot. Such intentional script points also to the
Name YaH.

Y AHDVNHY is the unification of names Adonai and YHVH,
the former being the &7 of the latter’s &fv. It is present no?vadays
in almost every Sephardic siddur based on kavvanot al‘ld -jzcbszizmﬂl lIts
gematria, 91, is the ratio of 7 x 13 or 3.).5 x 26 and is identical with
SaF] (“El saves”), Amen (the conclusion tjor each of the brgcbot),
and the rashei tevot of the key verse of Ashrei (Ps. 145:16), relanng to
the letters Peb (“mouth’), Alef (initial for Adanm), Yud (initial for
YHVH): Poreach Et Yadeicha. In order to relate this data to the en-

: ermeating Sefer ha-Ot, one should recall the open-
?;Pg;ti‘;:h (fft'n t;cf oupre: et pi “‘the mouth.” Association between the
g

ematria 91 for the Name YAHDVNHY and Peh (“mouth”) 1s
g

borated by the significant fragment from the Zohar. Though
corrobvoif)uSly cannot assume any direct and mutual influence of the
we O

/ :
21 For example, Siddur Avodat ha-Shem, Yerushalaim 5758.
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on R. Abulafia’s wotk, never-

- ding it '
traditions preceding ) length an interesting elabora-

Zohar (ot the :
theless it is worth t0 quoting here at |
g of this very name:

tion (‘)c’r} ltiesf;f;?r;f the Holy One Blessed Be He - the sword of

: : iritual realms - 18 hinted at in the very name
]udgmef“&*}li ?stipresents g <-ile of the sword and also the
sefirot of Keter and Malchut. The Vav 1s 'fhe b?dY of the SWOfd, the
six directions of the world, Téferet, combining ]uc!gﬂlﬁﬂt with gl
The two letters He symbolize the two sharp cutting edges (ppio),=
of the sword, two mouths (el and peh) — the higher mouth, Ma/-
chut, and the mouth of the judge in this wotld. It is written regard-
ing these two mouths: ‘Pursue justice, true justice, in order that you
may live, and inherit the land which the Lotd your G-d gives you'?,
The repetition of the word fustice’ in the text refers to the two
decisions involved in justice: the decision of the court in the spir-
itual realms and the concurrent decision of the court in the physical
realm. From this we see that there is judgment involved in every-
thing, no matter how small the matter, as we have learnt ‘No-one
bruises their finger in this world unless it was so decreed against
him in heaven’ The sheath of the sword of justice is the name
Adonai, tepresenting Malhut, when combined with the merciful
ho%y Sane YHVH _The unity of these is the meditative state of
‘;’iﬁ; :“Qiﬁh;vﬂll\?}{m;’zzmbohzed by the names when spelled to-

Elliot Wolfson aptly highli : -
ghlights the relati
YAHDVNHY discussed in thge Zo e e

; har with the contemplative
S:lclelxmgs-of R. Abulaﬁa,'where the emphasis on auditory anlzi vet-
periences relates his actions directly to the realm of Names

% See the analopj
| gical context
daily and Shabbat shachrit in pesuk 'Of
# Deut. 162, ¥

#TB Chulin T,

BZobar, Shof
Treister, fim 214b,

p.tpb}w.m Ps. 149:6, which is read on
dezimra section,
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and their recombinations.? Referring to the Name, the text
ments:?’

“When the lower splendor, Adpna [i.e. the tenth gradation or
Shechinah] joins with the supernal splendor, YHVH [l.e., the sixth
gradation or Tiferel] the hidden name [ie. YAHDVNHY, the com-
bination of the two names]? is produced, which the true prophets

know and [by means of which] they [visually] contemplate the su-
pernal splendor.”

Additionally, linkage of YHVH to the sixth sefirab points to
Metatron and the letter 7a» that represents him,?” which is also
initial to the Name 72.% In order to summarize, the paratextual
notions indicating the gematria of 26, 78 and 91 and the mystical

com-

% However, we also find in R. Abulafia’s output desctiptions of
teachings on visualization of the letters of the name YAHDVNHY and
their anthropomorphic representations—for example, the vision of 22
thousand letters/watriors accompanying Yahoel from the final section of
Sefer ha-Ot.

27 Zohar 1:110b.

2 See Mark Verman, “The Development of Yihudim in Spanish
Kabbalah,” in “Proceedings of the 3t International Conference on the
History of Jewish Mysticism: The Age of the Zohar,” ed. J. Dan. Special
Issue, Jerusalem Studses in Jewish Thought 8 (1989): 2541, whete one can find
further analysis of yihud appearing in R. Yosef Gikatilla’s Ginnat Egog and
the corpus of Tikkunei Zohar. Further gematria 91 examples, like sukkah
and malach, are presented there in connection to Metatron.

? Note the description of the sign on the forehead of Yahoel, re-
sembling “the staff” or “scepter’” and “separating between blood and ink™
that appears in the last section of Sefer ba-Ot.

% More on the sources of these relations in Elliot Wolfson, Alopg
the Path: Studies in Kabbalistic Myth, Symbolism, and Hermen_euucs
New York: SUNY Press, 1995), 150. Regarding the linkage of the 'sucfold
and dual—triangle symbol of Magen David and the Name 72 \Vlthy the
Metatron theme, see: Gershom Scholem, Kabbalah (Jerusalem: .Ixeter
Pubhshing House, 1974), 366. On the connection of Magen David and
YHVH with the reference to the gematria for barach 222 (2 x 1”11), se4'3
Aryeh Krawezyk, “Uwagi o blogosla\xrieﬁstwie, czyli zasada 222,” Ex ni-
bl 2, no. 6 (2011): 47-56.
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meanings conveyed in R. Abulafia’s gpus ate best exposed via the
following scheme:

[91=7x13=35%26 | — 45 =“3l jrml [52=26+26 |
——  YHVH (ADONAI) GADOL 7111 —( HASHEM ovn
—— YHVH (ADONAI) KATAN opa mm =\ MOSHE nwn
sl
| \
5 YAHOEL i { METATRON > ABULAFIA

EL SHADDAY \
e S Sd

e et
l *&\l \smonm- \\

ELIYAHU 1'?k «<—> SANDALPHON

L YAHDVNHI ‘naiaxe ] AMEN jor EL & l
. / \ \ -1
YHVH m  ADONAI w
KTiv KRI

WRITING READING THV tr
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